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4 FOR THE GOSPEL HERALD. 
SERMON. 
, BY THE PARSON N. FENN. 
“Ye shall not surely die.” Gen. iii. 4. 
(Concluded from p. 22. 

Again. Another powerful argument, (as they 
think,) which the friends of the sentiment in our 
text bring forward to disprove the eternal punish- 
ment of the wicked, is, that those passages of the 
New Testament do not mean a period without end, 
which are rendered eternal, and everlasting ; par- 
ticularly the passage in Matthew xxv. 46, which 
was spoken by our Lord—*“'These shall go away 
into everlasting punistment, but the righteous into 
life eternal,” does not mean an endless duration, it 
only means ages of ages. Now let us look for a 
moment at this passage, and see whether the con- 
struction which they put upon it is either probable 
or reasonable. Our Saviour here is contrasting the 
punishment of the wicked with the happiness of the 
righteous, and the same word in the original Greek 
is used to express the duration of the misery of the 
wicked, as to express the duration of the happiness 
of the righteous. Now it is clear, it is beyond all 
question, that if the duration of the misery of the 
wicked is finite, then the duration of the happiness 
of the righteous is limited ; one can last no longer 
than the other, agreeably to the very literal mean- 
ing of the text. But who is prepared to say that the 
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: happiness of the righteous is ever to have an end! 


Even those very persons who say that the wicked 
shall not surely die, that they shall not perish eter- 
nally, will contend earnestly for eternal happiness, 
and will by no meaus allow that the duration of the 
saved shall ever come to an end. Now if this be 
really so, that the duration of the one is expressed 
by exactly the same word as the other, then it is un- 
deniable that the one will continue exactly as long 
as the other; and hence it appears obvious, that 
every one who takes a candid view of the subject, 
must see that it must be absolute dishonesty for any 
to attempt to make it appear that the word everlast- 
tng, when applied to the misery of the wicked, 
means a limited time, but the word eternal, when 
applied to the salvation of the righteous, means an 
endless duration. 

People ought to be honest in their interpretations 
of Scripture, and ought never to let their own per- 
sonal feelings influence them in any of their con- 
structions. If the Scriptures oppose us in any of 
our inclinations, we must submit, we must in no 
wise endeavour to bring Scripture to our carnal 
feelings. If any word in the Greek language can 
or does express an endless duration, the word which 








is in our English translation rendered eternal or 
everlasting, is the word. Now if there is no word 
which does express an eternity, or an endless dura- 
tion, then we can draw no proof from Scripture 
that either the misery of the wicked, or the happi- 
ness of the righteous is endless. We will naturally 
give our assent to every thing in its full length and 
breadth, which favours our selfish notions of things, 
but that which is against us, let it be ever so true, 
we are exceedingly prone to discard. 

Again. Those who are friendly to the sentiment 
contained in the text, and who openly declare that 
the sinner shal! not die, he shall not perish in his 
sins, but shall finally be saved, let him have been 
ever so abandoned in wickedness while he was here 
in the flesh, rely much for the support of their fa- 
yourite sentiment on the incapacity of the sinner to 
commit an act deserving eternal damnation. They 
take a bold stand and say, that a finite creature 
cannot, in a limited time, commit an act which is 
deserving of eternal misery ; and to support and es- 
tablish their sentiment, they reason interrogativeiy, 
and ask, How can a finile creature commit an inji- 
nite act? All who thus reason either do not under- 
stand in what ratio acts become criminal, or they 
purposely pervert truth. They go upon the ground 
that acts become eriminal, only in a direct ratio to 
the capacity of the transgressor. And it is not de- 
nied, but is cheerfully acknowledged that a person 
of a small capacity, and of little information, cannot 
in the view of God be considered as criminal as a 
person of great abilities, and of an enlarged under- 
standing, who has been guilty of the same wicked 
act. Hence it is, that a person who lives under the 
clear light of the gospel, and has from his infancy 
been taught the way of life and salvation, for him to 
continue in his impenitence and rejection of the 
Saviour, must be far more aggravatedly criminal in 
the view of God, than a person who had ever lived 
in heathen lands, and had no light to direct him but 
that of reason and nature. It is on this very ptin- 
ciple that our Saviour pronounces such an awful 
condemnation upon Capernaum, which had been 
highly distinguished on account of spiritual bless- 
ings. “ And thou Capernaum, which art exalted to 
heaven shall be cast-down to hell: for if the mighty 
works which were done in thee, bad been done in 
Tyre and Sidon, they would have repented long ago 
sitting in sackcloth and ashes.” 

The truth is, acts of sinful creatures do not be- 
come criminal in diuect proportion to the capacity 
of the person sinning, but in direct proportion to 
the person or being against whom the offence is 
committed. Jehovah is a being of infinite dignity 3 
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his law is delivered with infinite sanctions, and a 
transgression of his law is an offence committed 
against him, and of course is an act infinitely crimi- 
nal. Hence it is, that the assembly of divines at 
Westminister have this answer in their shorter cate- 
chism, “ Every sin deserves God’s wrath and curse, 
both in this life and that which ts to come.” Every 
sin deserves an everlasting punishment. We read 
that “the wages of sin is death,” not the death of 
the body, but elernal death. “The soul that sin- 
neth it shall die ;” it shall perish elernally. If the 
eternity of hell torments is not the portion of all 


the finally impenitent, then that declaration of 


God’s word, the soul that sinneth it shall die, cannot 
be true. Persons may sin, and may continue to sin 
all their days, and may die in this state, and yet not 
perish. But if God’s word be true, if the soul that 
sinneth shall die; then all who die in their sins, and 
in their blood, where God and Christ are they never 
can come, 

We are assured that “the wicked shall be turned 
into hell, and all the nations that forget God.” But 
those say, thou shalt not surely die,—shall be turned 
into hell for a little while, or for a limited period, 
and then come out: but God, in speaking of the 
wicked, says, The smoke of their torments ascend- 
eth up for ever and ever—there shall be no cessa- 
tion to their sufferings—it shall continue to all 
eternity. We find in the Revelation, two passages 
which are most appropriate to the case before us, 
and which are directly abreast of the declaration of 
the adversary in the text, and which are directly 
abreast of all those in union in sentiment with the 
old serpent. Rey. xx. 13—14. “And the sea gave 
up the dead which were in it, and death and Hell 
gave up the dead which were in them, and they 
were judged every man according to their works: 
and death and hell were cast into the lake of fire, 
this is the second death.” This is the death which 
all who die in their sins will have to suffer, let them 
have been ever so noble, and ever so exalted with 
worldly dignity, it will be no alleviation to their 
misery in the world to come. Nor can there be any 
thing plainer than this passage which I have now 
brought into view to establish the eternity of hell 
torments, and to show the fallacy of the sentiments 
of those people who affirm that the wicked, let their 
characters have been as they may in this world, 
they shall not die, the whole human family shall be 
saved. 

We have some thing farther in Rev. xxi. 8. The 
inspired writer says, speaking of the true saint, “He 
that overcometh shall inherit all things, and I will 
be his God and he shall be my son.” Now take 
notice of the opposite character. “ But the fearful, 
and unbelieving, and the abominable, and murder- 
ers, and whoremongers, and sorcerers, and idolaters, 
and all liars shall have their part in the lake which 
burneth with fire and brimstone, which is the second 
death.” Here all classes of impenitent sinners are 
included, and they are all to be turned into the lake 
which burneth with fire and brimstone which is the 
second death. And yet there are those who declare 


HERALD. 
word, “Ye shall not surely die;” you shall all be 
saved ; God is too good, too benevolent to let even 
the most hardened daring rebel be lost. 

The parable of the Rich Man and Lazarus, set- 
ues the matter as to the possibility of the restoration 
plan being true. Christ telis the rich man, when he 
calls for Lazarus to come and dip the tip of his fin- 
ger in water and cool his tongue, for he was tor- 
mented in that flame, he tells him, that there is no 
passing from one place to the other when once sent 
to hell! there he must remain, and what must give 
an edge to his misery, and must finally complete it, 
is an absolute despair of ever coming out. People 
are never completely miserable as long as there are 
any hopes left to cheer the soul; but as soon asa 
person is given over to an absolute despair of ever 
being any better, then he is completely miserable. 

But let us for a moment inquire, who it is that 
inculcates the sentiment that the sinner dying ,in 
his sins shall not perish ?. Is it the pious godly be- 
liever, that lays hold of this sentiment, and publish- 
es it with so much zeal? No, in no wise. For he 
fully believes that the soul that sinneth and dies in 
his impenitence, shall assuredly perish. The man 
that has nothing but morality to depend upon often 
gets hold of this sentiment, and relies strongly upon 
it, and no reasoning will lead him to give up his sen- 
timents. But it is the wicked and ungodly part of 
the world that more generally embraces this senti- 
ment. So certain as a person ts guilty of any noto- 
rious sin, and perseveres in it, such as drunkenness, 
adultery, theiving, &c. you will most certainly find 
him a Universalist ! He settles down upon this sen- 
timent to calm conscience, and this is a strong hold 
from which no reasoning will drive him. 








REPLY. 
TO THE CHRISTIAN PUBLIC. 

Here I could dismiss the subject and feel satis- 
fied: but since you have introduced a few passages 
of Scripture, it may be necessary to notice them. 
It is somewhat strange that you should be so incon- 
sistent as first to represent us as denying the death 
threatened, or its consequences, and then holding 
to a limited punishment, in consequence of the 
transgression. I will first notice your argument 
drawn from the word everlasting being applied 
both to punishment and life, in Matt. xxv. 46. 
Your argument is that the same word being ap- 
plied to different things, makes their duration 
equal. Be it so, and what is the result? We read 
Rev. xviii. 21, “ of a stone like a great mill-stone,” 
Rev. xvi. 12, “the great river Euphrates,” v. 19, 
“and the great city was divided into three parts,” 
Titus ii. 13, of the “great God.” Now suppose I 
should adopt your rule, and say, that because the 
adjective great is applied to the stone, the river, the 
city, and to God, they are all of equal magni- 
tude? And yet I might do so with as much pro- 
priety as you declare that the adjective everlast- 
ing being applied both to punishment and to life, 
makes their duration equal. But let us try the 
strength of the word everlasting, and see if your 





in direct opposition tc this plain passage of God’s 


rule isa good one. In Gen, xlix. 26, we read of 
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“ everlasting hills,” Hab. iii. 6; of “everlasting 
mountains,” Ex. x}. 15, of “ everlasting priesthood,” 
Lev. xvi. 34, we read of its being an “everlasting 
statute,” to make an atonement once a year for the 
children of Israel. Gen. xxi. 33, we read of the 
“everlasting God.” Now are the hills, the moun- 
tains, the priesthood, and the statute for the priest 
to offer sacrifices, all of equal duration with the 
Most High Jehovah? Must one cease with the 
other? No. For then must Jehovali have ceased 
long ago. You now see, Sir, that upon a fair trial, 
your favourite Word, and one which rendered your 
triumph so complete, has failed you, not because 
the Universalists desired it so to be, but the word of 
God has wrested it from you. 

Now let us turn our attention to the subject in 
Matt. xxv. and learn the time, and who it was that 
“should go away into everlasting punishment.” 
Verse 31, “hen [at the time} the son of man shall 
come in his glory, and all the holy angels with him, 
then [at that time] shall be sit upon the throue ol 
his glory,” &c. Now if we-can ascertain this time 
the whole difficulty is removed. Please to read the 
xxiv. Chapter, particularly from the 30, to the 34, 
“and then shail appear the sign of the son of man,” 
&e. Verse 34, “this generation shall not pass tli 
all these things be fulfilled.” We believe that 
the coming of Christ was in judgment upon that 
generation, and that the separation did take place 
aineng the people of that generation, and the same 
continues to the present time, and will “until the 
fulness of the Gentiles be come in, aud so all Israel 
shall be saved, as it is written, Behold the deliverer 
shall come out of Zion, and he shall turn away un- 
godiiness from Jacob; for this is my covenant unto 
them, when I shall take away their sins.” See Rom. 
xi. For farther proof of this, see Matt. xvi. 27, 28. 
“For the son of man shall come in the glory of his 
Father with his angels; and then {at that time] he 
shall reward every man according to his works. 
Verily [ say unto you, There be some standing 
here [1800 years ago} which shall not taste of death, 
ull they see the son of man coming in his king- 
dom.” I will now leave it for you to reconcile the 
above with your notion of a future judgment, and 
separation in the world of spirits, and pass to con- 
sider, 

Rev. xx. 13, 14. “ And the sea gave up the dead 
which were in it; and death and hell delivered up 
the dead which were in them: and they were judg- 
ed every man according to their works, And death 
aud hell were cast into the lake of fire. ‘This is the 
second death.” Now, dear Sir, is there a word 
said in all this about “eternal misery, and never- 
ending despair?” It was death and hell that were 
cast into the lake of fire; not precious souls. Death 
and hell were not found written in the book of life. 
But let us try your notion of some men standing 
acquitted in the judgment, while others are con- 
demned. Paul says, Rom. v.18. “Therefore, as 
by the offence of one, judgment came upon all men 
to condemnation; even so by the righteousness of 
one the free gift came upon all men to justification 





of life.” What is the effect of this free gift? Ans. 


Rey. v. 13. “And every creature which is in hea- 
ven, and on earth, and under the earth, and such as 
are in the sea, and all that are in them heard I say- 
ing, Blessing, and honour, and glory, and power, 
be unto him that sitteth upon the throne, and unto 
the Lamb for ever and ever.” Again. Rev. xxi. 8. 
“But the fearful,” Who are these? Heb. ii. 14. 
“ Forasmuch as the children are partakers of flesh 
and blood, he (Christ) also himself likewise took 
part of the same; that through death he might de- 
stroy him that had the power of death, that is, the 
devil; verse 15; and deliver them who through 
fear of death were all their lifetime subject to bon- 
dage.” “And the unbelieving,” Who are these? 
Rom. xi. 31. “Even so have these [the blinded 
Jews} also now not believed, that through your 
mercy they also may obtain mercy. Verse 32. 
For God hath concluded them all! in unbelief, that 
he might have mercy upon all.” “ And the abomin- 
able, and murderers, and whoremongers, and sor- 
cerers, and idolaters, and all liars, shail have their 
part in the lake that burns with fire and brimstone, 
which is the second death.” These characters 
haviog all been mentioned in the quotation trom 
1 Cor. vi. and the manner pointed out by the apos- 
tle how they were fitted to inherit the kingdom of 
God, I need not say any thing more upon this sub- 
ject. But notwithstanding they are saved by grace, 
yet must they have their part in the lake of fire. 
If you will read Ezekiel xxii. Lev. xxvi, Deut. 
xxviii. Lam. iv. Jer. xvi. Rev. ix. you will see how 
God cau accomplish all his purposes; punish the 
transgressor and yet save him “according to the 
multitude of his mercies.” Isa. xl. 1,2. “Comfort 
ye, comfort ye my people, saith your God. Speak 
ye comfortably to Jerusalem, and cry unto her, that 
her warfare is accomplished, that her iniquity is 
pardoned: for she hath received at the Lord’s hand 
double for all her sins.” What, hath Jerusalem suf- 
fered “eternal misery and never-ending despair,” 
already, in this world, and that twice over? when 
she deserved “ God’s wrath and curse both in this 
world and that which is to come,” if we can believe 
the “Shorter Catechism!” Astonishing that men 
should thus saciifice their reason at the shrine of 
falsehood! The consequences that should follow 
upon the transgression of our first parents are de- 
tailed at length in the third chapter of Genesis, and 
I need not recapitulate them. 

We will now consider “The Parable of the Rich 
Man and Lazarus.” And as you have admitted it 
to be a parable I shall consider it as such. The only 
charge of wickedness that is brought against the 
one, is, that he was 1ich and fared sumptuously 
every day; and the only virtue which is ascribed to 
the other is, that he was poor. Now I shoald sup- 
pose that if you believe of this parable what you 
would have others believe, chat the first business 
would be to dispossess yourself of your property, 
that you might avoid the suffering of the “ Rich 
Man,” and beg crumbs for your sustenance that you 
might share the blessings of Lazarus. I am sur- 
prised that the clergy of our country, with this = 
count in their hands, shoald be so eagerly bent after 
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riches, and not content with the same advantages of 
other men, they must have fifteen hundred dollars 
of real estate exempt from taxes: so reads the 
statute. 

There is a case in the county of Green, much like 
the parable under consideration. An old gentle- 
man residing in that county had, as I am informed, 
divided his property among his children, for which 
they stood pledged to support him and his wife 
during their natural life. One of the old gentle- 
man’s daughters had married a clergyman, and so 
it was, that after he had his parents awhile, with no 
other means of supporting them than a good farm, 
and a decent salary, he called in the overseers of 
the poor to inquire into the residence of the old 
people, and to take them under their care, and on 
being informed by the poor masters of the nature of 
their visit, the old man exclaimed, “ Well, if I have 
lived so long as to become a burthen to my chil- 
dren, I pray that God will take me out of the 
world.” It appears that God in much mercy was 
graciously pleased to hear the voice of his suppli- 
cation, and sent his angel who severed the brittle 
thread of life, and took the old man from this to the 
unseen world, and peace be to his ashes. The old 
lady still survives, but is supported by the town, at 
whose expense her deceased companion received a 
christian burial. Now, where will you doom your 
offending brother? To eternal misery, and never- 
ending despair? Or will you not rather leave him 
in the hands of a just God, who has already put it 
into the hearts of the people with whom he labour- 
ed to withhold their support from him as a servant 
of that Saviour, who taught us to “ beware of covet- 
ousness.” 

But to return to the parable. It is indeed pity- 
ful to see how you laboured to twist the Scriptures 
unti they would testify to your liking, and after all, 
all that is said either to express impossibility, or 
duration is, “ They that would pass from thence to 
you cannot.” Now if we can find the same words, 
used for the same purpose, and that where you will 
grant they neither imply impossibility, nor endless 
duration, I trust that this objection will be put to 
silence. John xiii. 33. “ Little children, yet a little 
while I am with you. Ye shall seek me: and, as I 
said unto the Jews, whither I go ye cannot come; 
so now I say to you.” Now all that you or I, or any 
one else understand by the words, is, that his disci- 
ples could not choose their own time, but must wait 
for his time. You talk about the absolute impossi- 
bility of passing from one place to the other. But 
a you often tell the story of the devil being cast out 
of Heaven, and thrust down to hell, be so kind as to 
let us know how he got across that impassible gulf, 
and having done this, do let the rich man pass the 
same way. Now this is what I understand by the 
parable, the rich man I understand to signify the 
Jewish high-priest. First, his dress was such as the 
high-priest wore, scarlet and fine linen ; second, 
his riches, faring sumptuously every day. Paul says 
Rom. iti. 1,2, “ What advantage hath the Jew? Or 
what profit is there in circumcision? Much every 


mitted the oracles of God.” Third, he was a son 
of Abraham, for Abraham said, “ Son, remember,” 
&ec. Fourth, he had “Moses and the prophets,” 
which no other nation had. And lastly, that he was 
the representative of the nation, the same as the 
elder son in the 15th chapter of Luke, represented 
the murmuring Pharisees. Again, Lazarus repre- 
sented the Gentile nations, being destitute of the 
“oracles of God” signifies poverty. The dogs lick- 
ing his sores, the Heathen philosophers attempting 
to draw proofs from the light of nature of the exist- 
ence of God and the immortality of the soul. Laza- 
ius dies to the worship of idols, and is, by angels, or 
ininisters of the everlasting gospel, carried to Abra- 
ham’s bosom, to the faith of Abraham, that in Christ 
all the families of the earth shall be blessed, and by 
this glorious doctrine is comforted. The mech man 
dies and is buried, he dies to all his former privi- 
leges, to his peculiar standing as a nation, to his 
services and temple worship; being buried repre- 
sents that mental darkness and gloom which is 
understood to reign in the grave where there is 
neither knowledge or device. His calling to Abra- 
ham for relief, signifies the great anxiety manifest- 
ed by the Jewish nation, that the Messiah should 
come and restore them to their former privileges, 
for they feel that the just judgments of the Most 
High rests heavily upon them. The great gulf sig- 
unifies the absolute impossibility of the Gentiles con- 
verting the Jews to a belief in the true Messiah, or 
the Jews finding such a Messiah, as they expect te 
find. The five brethren signifies the same as the 
five foolish virgins, see Matt. xxv. whose lamps 
had gone out, and left them in the dark, and this is 
to continue “until the fulness of the gentiles be 
come in.” See Rom. xi. 

Thus, Sir, in few words, I have endeavoured to 
give you an explanation of this parable. But if you 
can give a better one, I will consider it with all pos- 
sible candour. You ask who it is, that lays hold 
of this doctrine, “Is it the pious, godly believer 
No. For he believes that the soul that dies in his 
sins shall perish.” I am well aware that at the 
present day a belief in “eternal misery” is the 
very test of goodness, having this belief almost 
any thing else will do, and without it nothing will 
do. One remark more and I have done. You say, 
“ So sure as a man has been guilty of any notorious 
sin, and perseveres in it, such as drunkenness, adul- 
tery, theiving, &c. you most certainly find bim a 
Universalist.” Consider, dear Sir, if I possessed 
the same spirit that dictated this assertion, how 
richly I might retaliate upon you, but I forbear. 
We stand before the public and they must judge for 
themselves. But if indeed we are such characters, 
Moses has commanded that we should be stoned, 
but Jesus said, he that was without sin should first 
throw one. I close by advising you, if you pro- 
fess to be the servant of Jesus, that you would not 
only preach his Gospel, but also follow his ex- 
ample of meekness and charity, remembering that 
wilful slander will not convict the conscience, 
nor make the heart better. “If thine enemy 





way: chiefly, because that unto them were com- 


hunger, feed him: if he thirst, give him drink ; 
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andl in so doing ye shall heap coals of fire upon 
his head.” L. HAKES. 


Harpersfield, May 10, 1829. 
—<f>—- 


From the (Boston) Universalist Magazine. 
(Continued from p. 23.) 

LIFE OF ELHANAN WINCHESTER. 

Early in the autumn of 1780, he set off with the 
intention of returning to South Carolina. On his 
way, he tarried awhile on a visit at Pawling’s Pre- 
cinct, near the eastern boundary of the State of 
New-York, where the subject that now engrossed 
much of his attention, was frequently the topic of 
conversation. Of the family of the Parson Mr. 
Waldo, with whom he resided, one became fully 
convinced of the final salvation of all mankind ; 
and several religious people who were present, 
were overheard regretting that they had inquired 
so far into the subject, as they could not resist the 
arguments he had proposed. 

Thus, converting others, and half a convert him- 
self, he arrived at Philadelphia, on the 7th of Oc- 
tober. He intended to have left the city in a few 
days; but Providence had designed that he should 
here enter on a new sphere of action, and devote 
his influence and talents to a cause which, notwith- 
standing the bitterness of bigotry, and the obstina- 
cy of prejudice, is the destre of all nations, and the 
only justification of the ways of God to man. 

The Baptist Church tn this city, being destitute 
of a minister, requested him to stay and preach with 
them, and he at length consented. Much excite- 
ment was produced by his labours; great additions 
were made to the church; his congregation grew 
too large for the meeting-house, so that his friends 
procured the use of St. Paul’s, the Episcopal church, 
the largest in the city, which was immediately filled 
to overflowing ; and most of the clergy, of all de- 
nominations, embraced every opportunity to hear 
him. 

Amidst this tide of success and popularity, while 
all appeared to approve, he himself was far from 
being satisfied. Anxious to inquire into the new 
doctrine, of which be had seen but a glimpse, he 
searched for Seigvolk’s book, in order to give it a 
thorough reading. It was some time before he 
came across it; but in the meanwhile, a friend put 
into his hand Stonehouse, on the “Restitution of all 
Things.” This he read with care, and was so far 
convinced by its proofs, that with his character- 
istic frankness and simplicity, he began to indulge 
himself, among his friends, in expressing a hope 
that in the dispensation of the fulness of times, God 
would gather together all things in Christ. When 
asked with surprise, whether he believed this, he re- 
peated that he could not but hope it. This soon 
came to the ears of a minister, his particular friend; 
and as friendship, when soured by sectarian preju- 
dice, genetally proves the most ruthless enmity, his 
friend, meeting him in the street, broke abruptly 
upon him with the report he had heard, and parted 
from him by saying, “Jf you embrace this senti- 
ment, I shall no longer own you for a brother ;” a 
declaration that he maintained with the dogged ob- 





stinacy of .his sect, never speaking to him aiter- 
wards, and refusing to shake hands when they mei. 

Winchester instantly saw the convulsion that was 
approaching, and felt the necessity of ascertaining 
whether Universalism was the doctrine of the scrip- 
tures, that so he might decide in his own mind, 
whether to defend or renounce it. For this pur- 
pose he confined himself to his chamber, except on 
Sundays, and spent about a month in prayer and 
careful examination of the Bible, when, though 
he wished a longer opportunity for consideration, 
he became so well convinced of the truth of the 
doctrine as to know it his duty by no means to 
His determination was now formed in 
clear prospect of the loss of his numerous circle of 
friends, his support, his fame, and character; and 
he prepared himself for the sacrifice, when the trial 
should come. His manner of preaching remained 
much the same as heretofore, holding forth the 
death of Christ and salvation for mankind in gene- 
ral terms, without specifying a belief in Universal 
Restoration. This was sufficiently liberal to give 
offence to some, who came no more to hear him. 
In the latter part of January, (1781) a number of his 
church members met him at a friend’s house, to be 
certified whether the report concerning his senti- 
‘ments was true. He acknowledged his faith; and 
the result of the conference was, that he should not 
preach Universalism, nor introduce it in private 
conversation unless attacked or reqnested ; and that 
they, on their part, should not mention the matter 
to his disadvantage, but endeavour to keep it close. 
But before they parted for the evening, some of his 
brethren wished to know the reasons for his belief; 
and after some debate among themselves, it was 
agreed that he might read to them such passages ot 
scripture as he pleased, but without a word of com- 
ment. He did so, and several of them were con- 
vinced. 

From this time to the end of March, the fermen- 
tation of the public mind continually increased. 
Many came to converse with Mr. Winchester on 
the doctrine of the Restoration ; some embraced it, 
and others violently opposed it; ull difference ot 
opinion among the members of the church grew to 


deny it. 


the rancor of party spirit. 

On the first Sunday of April, Mr. Winchester 
was to preach at Germantown, about eight miles 
from Philadelphia, among the Germantown Bap- 
tists, who hold the doctrine of Universal Restora- 
tion. As he was leaving the city on Saturday, he 
found that a number of eminent ministers had just 
arrived from the country, on the private request of 
some of his opposers, to hold a public dispute with 
him. Giving them the liberty of his pulpit for ihe 
next day, he departed for the place of his appoint- 
ment. During his absence a report was industri- 
ously circulated that he had fled to avoid an inter- 
view; and on Monday, when he returned, the delay 
occasioned by a funeral that he was called to attend, 
encouraged his opposers, till they began to deceive 
themselves with that falsehood they had imposed 
on others. The multitude was assembled in the 


meeting-house, impatiently waiting for the dispute, 
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his opposers were reproaching his friends with bis 
flight, and clamorously vaunting over them, when 
Winchester entered with a serene countenance, 
and took his seat. A sudden change came over 
the assembly ; his frieuds were relieved from their 
anxiety, and they who had boasted so much in his 
absence, feared to encounter him when present. 
His astonishing memory, which had already trea- 
sured up much of the Scriptures, as was well 
known, and his talents as a public speaker, un- 
doubted. ‘The vote of the assembly was then read, 
by which the Parson Mr. Boggs had been selected 
to dispute with Mr. Winchester. Mr. Boggs then 
rose, and thus addressed the people; “J am not 
prepared lo dispute with Mr. Winchester. I have 
heard that he says it would take six weeks to can- 
vass all the arguments fairly on both sides; and I 
suppose that he has been studying on the subject for 
a week or more, and Ihave not studied it at all.” 
Discovering that there was to be no debate, Mr. 
Winchester then begged the privilege of explain- 
ing and defending his own sentiments for two 
hours, and finally for only one hour; but, as might 
have been anticipated, they who dared not meet 
him on equal ground, dared not allow him to ex- 
hibit his strength ; his request was wholly refused. 
They felt, however, the necessity of providing some 
business worthy of the great preparations that had 
been made; and accordingly when one of the 
ministers rose and said that their business was 
not to debate with Mr. Winchester, but te ask him 
whether he believed that bad men and angels would 
finally be restored, the rest immediately agreed, 
and insisted that the question should be put to 
him, “Do you believe in Universal Restoration?” 
Mr. Winchester’s friends objected to his answer- 
ing this question, unless he had leave to vindicate 
his sentiments ; but he rose, and observing that he 
feared no use which could be made of his words, 
told them plainly that he did believe the doctrine 
of Universal Restoration, and was willing to de- 
fend it. After some conversation, the ministers 
present advised the church to obtain another pas- 
tor; and the matter was so managed that though 
Mr. Winchester’s adherents were at first a majority 
of the society, the scale was soon turned against 
them, and they excluded from the meeting-house. 

Mr. Winchester was now about thirty years.old. 
The public interview put an end to that reserve 
which the entreaties of friends, and his own dread 
of contention had induced him, for three months, to 
maintain in his preaching. During the rest of his 
life, we are to contemplate him an avowed and de- 
voted advocate of Universalism. 

As he and his adherents were destitute of a house 
for public worship, the trustees of the PENNSYLVaA- 
NIA UNIVERSITY magnanimously allowed them the 
use of their Hall. Here Mr. Winchester delivered 
a sermon on the 22d of April, from Genesis iii. 15, 
in which he for the first time, preached his new 
sentiments plainly.* The opposition to his meet- 





* This sermon was published with an appendix of scrij- 
ed pe and answers to the principal objections then 
a against Universalism. Winchester says, of this pub- 





ing was general and bitter. The weak-minded 
were appalled at the audacity of a man who denied 
infinite wrath the gratification of endless torture ; 
the bigoted abhorred what was, to them, so entirely 
new ; and they who drew their support or their in- 
fluence from the common doctrines, would not be 
backward to join inthe hue and cry. Some pre- 
dicted that Winchester would soon become an 
Atheist ; and others, that he would abandon him- 
self to the most infamous licentiousness. 

He found himself, however, attended by a re- 
spectable congregation. Nearly balf of his late 
church followed him, and with him sustained the 
indignity of excommunication. Accessions were 
made irom other quarters, and a new charcii was 
soon formed, in which the sacrament was regularly 
administered. Unpopular as he was, there were 
some gentlemen of eminence in the city, who were 
not afraid to countenance him; amoug whom may 
be mentioned Dr. Redman, and the celebrated Dr. 
Benjamin Rush, both admirers of Winchester, and 
believers in Universalism. 

After meeting im the University-hall for about 
four years, his friends purchased a building which 
had been erected for the Masonic Lodges, on the 
spot now occupied by the Pennsylvania Bank. 
This, however, they sold, sometime betore he went 
to Europe,- and then purchased a lot in Lombard- 
street, where they erected the meeting-house still 
improved by the First Universalist Society. Having 
enclosed the walls, laid the floor. and provided tem- 
porary seats, they suffered the building to remain 
unfinished for many years. 

It is thought that Mr. Winchester spent most of 
his time in the city, preaching, however, occasion- 
ally at Germantown, and sometimes indulging in 
his favourite gratification of travelling. At Phila- 
delphia, he resided in a house belonging to his 
fourth wife, whom he married there in 1781, and 
buried in less than a vear afterwards. It was a 
strange fatality that attended his matrimonial con- 
nexions, making him at the age of thirty-two, four 
times a widower. He visited South Carglina, pro- 
bably in the latter part of the year 1784, and there, 
itis believed, married his filth and last wife—a des- 
perate fury, whom he appears to have loved with a 
doating fondness proportioned to the madness of 
her temper. 

He had no stated salary, but derived his support 
chiefly from contributions taken at the close of lis 
meetings. These, I am told, were often sufficient 
not only to meet his necessities, but also to supply 
him with the means of bestowing charities. Sim- 
ple in his diet, and always plain, if not sometimes 
slovenly, in his dress and appearance, his wants 
were few, and though no great economist, his ex- 
penses sinall. 

His society in Philadelphia prospered under his 
ministry for about six years; when, in the earlier 
part of 1787, the congregation was, one Sabbath, 





lication, “ It was my first appearance in the world as a prose 
writer.” Whether he had published any hymns before this 
period I know not; but I think the expression intimates 
that he had appeared in public as a writer of poetry. 
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struck with surprize to hear him announce, that 
having long felt it his duty to visit England, he 
had now determined to take his passage thither 
immediately !* It was in vain for his friends to en- 
treat or expostulate; and though perhaps offended 
at the suddenness of his departure, they made such 
provision for his voyage as the time would permit. 
In forty-eight hours after he had given them notice, 
he sailed, with his wife, in a vessel bound to Lon- 
don. 

He had heard of a few Universalists there, who 
statedly met in private rooms, to confer on religious 
subjects; and to one of them, a Mr. John Clegg, 
he had a brief letter of introduction from his bro- 
ther who resided in Philadelphia. 

(To be continued.) 
—p>— 
From the (.Vew- York) Telescope. 
THE CONTRAST. 

During one of the coldest days of last winter, I 
was requested to call and see a family in the upper 
part of this city. I accordingly went, and on en- 
tering the dwelling was truly affected. The house 
was so old that it seemed dangerous to enter it. 
Having ascended two pair of stairs, I found my way 


into the garret, where a spectacle presented itself 


sufficient to move a heart of stone. The father lay 
in one corner, in great agonies, while a poor girl 
was out picking up chips to burn in a small tin 
stove, plastered over with clay to keep in the 
smoke. The wife was absent at labour to procure 
the necessaries of life, while her husband was on 
his death-bed. A poor half-famished infant, with 
ene or two small children made up the family. I 
soon recognised them, and found that I had pre- 
viously attended the person indisposed, when in 
more prosperous circumstances. As all these were 
obliged to stay in this small eold room, the reader 
can form some idea of their situation; and what is 
more distressing, they sometimes had to suffer for 
food and raiment. At one time the woman went to 
the Methodist Society in Forsyth-street for assist- 
ance, but they gave her nothing; she was directed 
to the Male or Female Assistant Society, who told 
her that they could not assist her. She then went 
to the Poor-House, where she ubtained barely 50 
cents! She then became discouraged with public 
charities, and resolved to apply to them no more. 
About the same time she had to endure another 
severe affliction, in the loss of a beloved child. A 
boy threw a stone which struck her on the head, in 
consequence of which, she died. The woman told 
me that she had to go out in cold winter mornings, 
weeping as she went, not knowing where to go to 
get something to support her family. 

As soon as I left this place, my heart became too 





*It is said that he had engaged his half-brother, Moses 


Winchester, to supply his place in Philadelphia. Moses 
Winchester was the seventh child. He began preaching 
Universalism in the middle or Southern states, when young; 
at this period he was preaching in New-Jersey. He did not 
entirely agree with Elhanan in sentiment, for it is said that 
he wholly rejected the doctrine of future punishment. For 
some reason, I know not what, he preached but little in 
Philadelphia. He died in Pennsylvania about forty miles 


from the city, during Elhasan’s residence in London 
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big for utterance ; reflecting upon the contrast be- 
tween this distressed family, and others in similar 


circumstances, and some of the hireling priests of 
this city, T could not refrain from dropping the tear 
of sorrow at the contrast. These Parsons (thought 
I) dress in their fine broadcloth, live in large and 
splendid houses, with fine furniture, &c. and fare 
sumptuously every day, upon a salary of two, three, 
or four thousand a year, with all the luxuries of the 
land, walk about our city, read two or three ser- 
mons a week, and thus live on the hard earnings of 
their congregations, while families like the above 
O! thought I, will not 
the judgment of God be poured out upon such 
characters, who palm themselves upon the commu- 
nity as the meek and lowly, self-denying ministers 
of Him who had not where to lay his head? O! is 
it possible, thought I, that we have men in our city, 
who are so blind as to receive such persons as the 
ambassadors of God ? 

But alas! the words of Christ will most assuredly 
come to pass. He declares, “'That many in that 
day, {the day of judgment] shall expect to enter 
the kingdom of heaven, but shall not be able.” 
They shall say unto him, Have we not preached in 
thy name, and in thy name cast out devils, and in 
thy name done many wonderful works? And yet 
He [Christ] will say unto them, “ Depart from me, 
I never knew you.” 

Will not God send his judgments also upon those 
who pay and support these characters, instead of 
helping the poor, and the needy? for they would 
soon leave their flock, if the people would no longer 
buy their merchandize, as was the case in Virginia, 
when the government would no longer allow them 
(the clergy) a salary. They “began like wolves to 
howl, when compelled to leave their rich pastures.” 
These are the very characters spoken of in the New 
Testament, who neither enter the kingdom of Hea- 
ven themselves, nor suffer others to enter. 

May the Lord have mercy upon poor, blind, 
priest-ridden, and co:rupt Christendom. 

<i 
Extract from Paley’s Works. 
THE DIVINE BENEVOLENCE. 

When God created the human species, either he 
wished their happiness, or he wished the@r misery, 
or he was indifferent and unconcerned about both. 

If he had wished our misery, he might have made 
sure of his purpose, by forming our senses to be so 
many sores and pains to us, as they are now instru- 
ments of gratification and enjoyment: or by placing 
us amidst objects so ill-suited to our perceptions, as 
to have continually offended us, instead of minister- 
ing to our refreshment and delight. He might have 
made, for example, every thing we tasted, bitter ; 
every thing we saw, loathsome; every thing we 
touched, a sting; every smell a stench ; and every 
sound a discord. 

If he had been indifferent about our happiness or 
misery, we must impute to our good fortune (as all 
design by this supposition is excluded) both the ca- 
pacity of our senses to receive pleasure, and the sup- 
ply of external objects fitted to produce it. But 


ery for food and raiment. 
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either of these (and still more, both of them) being 
too mach to be attributed te accident, nothing re- 
mains but the first supposition, that God, when he 
created the human species, wished their happiness ; 
and made for themt he provision which he has 
made, with that view, and for that purpose. 

The same argument may be proposed in different 
terms, thus: Contrivance proves design; and the 
predominant tendency of the contrivance indicates 
the disposition of the designer. The world abounds 
with contrivances; and all the contrivances which 
we are acquainted with, are directed to beneficial 
purposes. Evil no doubt, exists; but is never, that 
we can perceive, the object of contrivance. Teeth 
are contrived to eat, not to ache; their aching now 
and then, is incidental to the contrivance, perhaps 
inseparable from it: or even, if you will, let it be 
called a defect in the contrivance; but it is not the 
object of it. This is a distinction which well deserves 
to be attended to. In describing implements of hus- 
bandry, you would hardly say of the sickle, that it 
is made to cut the reaper’s fingers, though, from the 
construction of the instrument, and the manner of 
using it, this mischief often happens. But if you 
had occasion to describe instruments of torture or 
execution, This engine, you would say, is to extend 
the sinews; this to dislocate the joints; this to break 
the bones; this to scorch the soles of the feet. Here, 
pain and misery are the very objects of the contri- 
vance. Now, nothing of this sort is to be found in 
the works of nature. We never discover a train of 
contrivance to bring about an evil purpose. No 
anatomist ever discovered a system of organization 
calculated to produce pain and disease; or, in ex- 
plaining the parts of the human body, ever said, This 
is to irritate ; this to inflame ; this duct is to convey 
the gravel to the kidneys; this gland to secrete the 
humour which forms the gout: if by chance he 
come at a part of which he knows not the use, the 
most he can say is, that it is useless: no one ever 
suspects that it is put there to incommode, to annoy, 
or to torment. Since then God hath called forth his 
consummate wisdom te contrive and provide for our 
happiness, and the world appears to have heen con- 
stituted with this design at first; so long as this con- 
stitution is upholden by him, we must in reason sup- 
pose the same design to continue. 

The contemplation of universal nature rather be- 
wilders the mind than affects it. There is alwaysa 
bright spot in the prospect, upon which the eye 
rests ; a single example, perhaps, by which each man 
finds himself more convinced than by all others put 
together. I seem, fer my own part, to see the be- 
nevolence of the Deity more clearly in the plea- 
sures of very young children, than in any thing in 
the world. The pleasures of grown persons may be 
reckoned partly of their own procuring ; especially 
if there has been any industry, or contrivance, or 
pursuit, to come at them; or if they are founded, 
like music, painting, &c. upon any qualification of 
their own acquiring. But the pleasures of a healthy 
infant are so manifestly provided for it by another, 
and the benevolence of the provision is so unques- 
tionable, that every child I see at its sport, affords 





to my mind a kind of sensible evidence of the finger 
of God, and of the disposition which directs it. 

But the example, which strikes each man most 
strongly, is the true example for him: and hardly 
two minds hit upon the same; which shows the 
abundance of such examples about us. 

We conclude, theretore, that God walls and wishes 
the happiuess of his creatures. And this conclusion 
being once established, we are at liberty to go on 
with the rule built upon it, namely, “ that the me- 
thod of coming at the will of God, concerning any 
action, by the light of nature, is to inquire into the 
tendency of that action to promote or diminish the 
general happiness.” 

—— 


QUESTIONS FOR ALL CANDID AND 
RATIONAL TRINITARIANS. 

1. If, as the scriptures affirm, God is not tempted, 
and Christ be God, how could he be led up of the 
Spirit to be tempted by the Devil? Should it be 
replied that Ins human nature only was tempted, I 
would observe that the term Christ includes all the 
natures the Redeemer possessed, and consequeutly 
if Christ was tempted, his divine nature must have 
shared in the trial. 

2. If Christ be God, and in his mediatorial state 
under the wrath and curse of God for the sins of 
the elect, as Calvin, Luther, and Willison assert, 
how could God, in a voice from heaven, declare 
concerning Jesus, This is my beloved Son, in 
whom I am well pleased ? 

3. How could Christ say to Mary, I ascend to my 
Father and your Father, to my God and your God, 
if he were the very God and Father to whom he 
said he would ascend? But if he were not the very 
God and Father to whom he said he would ascend, 
there must have been two beings, and if two beings, 
one must have been subordinate to the other, as 
there cannot be two possessed of equal and infinite 
attributes. 

4. When Christ gives up the kingdom to the 
Father, and becomes subject to him, will he give 
up the kingdom to himself, and become subject to 
himself ? 

5. When it is said of Christ that he is set down 
at the right hand of the throne of God, are we to 
understand that he is seated at the right hand of 
his own throne ? 

6. When it is said that Christ is mediator between 
God and man, and in that capacity is called the man 
Christ Jesus, are we to consider him mediator be- 
tween man and himself, or that the man Christ Je- 
sus is the immortal God ? 

7. When Christ declared that he was born to be 
a King, that for this end he came into the world, 
did he mean that God was born to be a King, that 
for this end he came into the world, or did he in- 
tend that we should understand that his human 
nature was born and came into the world to be a 
King ? 

8. When Christ says, I thank thee, O Father, 
Lord of heaven and earth, does he not virtually dis- 
claim supremacy, in calling the Father Lord of 
heaver and earth ? 

9. When Jesus cried out in death, My God, my 
God, why hast thou forsaken me? Did he ask his 
divine nature why it had forsaken bis human 
nature ? Liberal Recorder. 

——- 
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